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Sofía Alpízar Román [00:00:01] My name is Sofía Alpízar Román. I am majoring in Political
Science and Latino Studies at Kenyon College, and I am an intern at Digital Kenyon. I am
interviewing Dr. Clara Román-Odio, Professor of Modern Literature and Languages at Kenyon
College and Principal Investigator of the project Spiritism by Puerto Rican Women: From
Remarkable Pioneers to Contemporary Heirs. Today is April 11, 2021, and I am interviewing
Professor Román-Odio at her residence in Gambier, OH, United States. I appreciate your
participation in this project. Could you please tell me your full name and date of birth?
Clara Román-Odio [00:00:39] Yes. My name is Clara Román Odio and my date of birth is July
25, 1960.
Sofía Alpízar Román [00:00:47] Thank you.
Clara Román-Odio [00:00:47] Thank you.
Sofía Alpízar Román [00:00:49] I would like to start this interview asking, why did you decide
to carry out this project?
Clara Román-Odio [00:00:54] Well, this study was born from an academic as well as personal
interest. I was born and raised in Puerto Rico, in a family who belonged to the Presbyterian
Church of San Sebastián, my hometown. I also knew very closely Spiritism’s communal and
social functions. My paternal grandmother, Clara Cardona Cardona, was a spiritist leader who
directed a center in the Guajataca vicinity of San Sebastián for over forty years. At the home of
my maternal grandfather, they prayed with the Bible and recited the Catholic prayers of Ave
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María and Good Friday. They also prayed the Rosary. But they also studied the book The Gospel
According to Spiritism by Allan Kardec. I was the youngest of five children, so I knew very little
about Spiritism. But as a child I observed events that intrigued me and sparked my interest in the
subject.
Clara Román-Odio [00:02:12] In the maturity of my academic career, as I prepared for a
sabbatical year, I decided to explore it. When I started the research I only found dispersed
imperiled cultural materials. I found them thanks to a generous Puerto Rican historian and
colleague, Dr. Gerardo Hernández Aponte. These documents included, for example, photocopies
of primary works, periodicals, a piece of news, magazines, microfilms, and historical accounts of
the spiritist assemblies in the country. I knew that Puerto Rican women in the late nineteenth
century had played an essential role in the promotion of Spiritism, but there was nothing written
about their primary works. At the same time, I wanted to return to the theme of spirituality and
women, which I had explored in my most recent book, Sacred Iconographies in Chicana
Cultural Productions. I was very familiar with the political and social agendas of transnational
feminisms, which I had researched for the volume Transnational Borderlands in Women’s Global
Networks. I wondered to what extent the pioneer Puerto Rican writers were associated with the
progressive political and social agendas that circulated in Puerto Rico during the last years of the
nineteenth century. Because of this, I decided to undertake a research project and an analysis
that documents and creates digital representations of imperiled cultural materials (or at risk of
imperilment) produced by female Puerto Rican writers. I discovered that these pioneers engaged
with Spiritism to transform Puerto Rican society during the turbulent colonial transition, in 1898,
from Spain to the United States.
Sofía Alpízar Román [00:05:04] Now I would like to ask you about your method of analysis.
What is your method of examining the works of pioneer Spiritist women in Puerto Rico, and
how does it differ from the analyzes that other scholars have done of those works?
Clara Román-Odio [00:05:21] The most relevant research about Puerto Rican Spiritism uses an
historical methodology. My study stems from this research but it focuses on the textual analysis
of primary works. As a specialist in literary and cultural studies from Latin America, I analyze
the construction of the texts and how they relate to the other narratives that circulate in society.
In this particular case, I analyze discursive elements like intertextuality and narrativity, voice,
focalization, narrator’s confiability, master plots, and style. With this type of analysis, I highlight
the complex social framework that the writers of my research challenged and transformed. To
track the power dynamics in the texts, I address three fundamental questions: Who speaks in the
text and for what purpose? How does this voice challenge the dominant master narratives? And
what elements of the text change literature as an institution?
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Clara Román-Odio [00:07:05] Those are the literary methods, but there are also other methods
that I have used in my academic trajectory that impacted this study. Those methods are the
incorporation of digital oral histories and pedagogies with communal reciprocity. Oral history
has allowed me to approach the daily life of ordinary people, offering me new perspectives of the
past due to the specificity and emotional resonance captured in those stories. Pedagogies with
communal reciprocity have given me an invaluable opportunity to do academic work, or turn
academic work into a resource for personal transformation and also social empowerment. In my
writing and academic work, I have used these tools of expression and interpretation to explore
and illuminate marginalized sectors of society. And this is a shared objective of spiritist women,
from then and today.
Sofía Alpízar Román [00:08:31] Now, talking specifically about the collection, I would like to
know the following: what are its different sections, and what are their contributions to the
historical knowledge of spiritist practice on the Island?
Clara Román-Odio [00:08:41] The digital collection consists of three main sections. The first
contains a critical introduction to the topic of Puerto Rican spiritists. It also includes a
chronology of spiritist women that begins in 1860, with pioneer women writers, and ends in
2021 with oral histories of contemporary spiritists. Additionally, this first section includes an
interview with the renowned and distinguished historian of Puerto Rican Spiritism, Dr. Gerardo
Hernández Aponte. In this interview he explains the origins of Spiritism in Puerto Rico, its
relationship with the Catholic Church, the intellectual class, and the politics of the country before
and during the colonial transition. Lastly, it also includes an interview (this interview) in which I
introduce pioneer spiritist female writers. The second section contains digitized primary works of
the writers, their biographies and a critical analysis of several of their texts. It also includes
periodical publications that they wrote. The third section presents oral histories of contemporary
spiritists. The page of these narrators contains a digital story about the most salient (or most
interesting) aspect of the interview, followed by several thematic segments of the interview. Each
of these segments has its corresponding textual transcription and translation. This collection will
be bilingual. Because of this, the audience will have access to the biographies, analyzes, and
transcripts in both Spanish and English.
Sofía Alpízar Román [00:11:14] Now, I would like to know about the major discoveries of your
research and your analysis of the women who practiced Spiritism in Puerto Rico.
Clara Román-Odio [00:11:23] I discovered the great diversity of thought and experience of
Puerto Rican spiritist writers. I was impressed by the strength and originality of their thinking
and writing; and the way they challenged the Church and the colonial, patriarchal, and
misogynistic State of the late nineteenth century. All of them collaborated in national and
international books and magazines. They contributed unique and radical ideas about women,
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society and the spiritual experience, and the world. We must remember that this occurred in a
context in which the education of Puerto Rican women was precarious, if not virtually
non-existent. Spiritism played a fundamental role in women entering the public space.
Clara Román-Odio [00:12:36] Spiritism secretly arrived on the Island in 1860. Its instruction in
spiritist centers was legalized in 1888. Since then, Spiritism has become an agent of change for a
variety of reasons. First, because Spiritism proclaimed that the Spirit does not have gender, that
men and women have the same rights and are equal before God. This affirmation destabilized the
gender structures that kept women confined in the private sphere and devoid of opportunity for
intellectual development. Even though, both intellectuals and priests firmly maintained a double
standard that excluded women from the public sphere, Spiritism discredited the idea of gender as
an unappealable hierarchy. Second, because Spiritism promoted autodidactism. This practice
allowed women to learn, and bring intellectual and moral development to zones where social
oppression was virtually inescapable; for example, to tobacco factories, hospitals, prisons, and
schools, and so on. Third, because Spiritism proclaimed that the feminine temperament was
particularly adept for mediumship, the faculty that allows people to serve as an intermediary in
conversations with the Spirits, which granted women an audience in the public sphere. As a
result, these writers developed ideas in the fields of spirituality, feminism, anarchism, unionism,
and succeeded in integrating spiritist principles with an emancipatory and egalitarian vision of
women and the human being.
Sofía Alpízar Román [00:15:10] Magnificent your discoveries! I would like to know about the
pioneer Spiritist writers. Who are they, and how did they contribute to Puerto Rican society,
especially during the colonial transition period?
Clara Román-Odio [00:15:26] Well, it is very interesting. In the beginning, I only found
scattered documents, but there is a good and solid list of pioneer spiritist writers. The first one is
Josefa Martínez Torres. The work of Josefa Martínez Torres established decisive connections
with local and international Spiritism. For example, these connections extend from Puerto Rico
to the Sociedad Constancia in Argentina, to the Barcelona periodical publication La Luz del
Porvenir, to the Library of Congress of the United States, to the Puerto Rican Athenaeum. You
see how this doctrine travels worldwide and how Martínez Torres’s work is fundamental in this
process. Josefa, known as the “La Cieguecita de la Cantera” (“Little Blind Woman from the
Quarry”), was born in Ponce in 1892 (I’m sorry, between 1862 and 1863, approximately) in a
very humble family. She was blind in one eye since infancy. At eight years old she lost vision in
the other eye, and at ten she was left without a mother. Martínez Torres was an auditory medium
and was known for the publication of dictations from the afterlife. Her Colección de novelitas y
artículos de recreo (Collection of Short Novels and Recreational Articles), published in 1880, is
considered the first novel published by a woman on the Island. So this extraordinary young
woman from the Quarry, blind, humble, and uneducated as she was, wrote what she heard with
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absolute grace and a high literary command during a short period of two years because she died
in 1881.
Clara Román-Odio [00:17:32] Chronologically, Francisca Suárez González follows Josefa.
Francisca Suárez was an anticlerical spiritist writer who belonged to the first generation of
Puerto Rican spiritist women. It was a group of educated women, active in spiritist study and
experimentation. Suárez was also blind, but she received her primary education from her mother,
an obstetrician. Francisca was a semi-mechanical medium, and her dictations from the afterlife
were spread throughout Puerto Rico and Spain. In her well-known dictation “Un monasterio por
dentro. Dictado de ultratumba por el Espíritu de María del Pilar” (“A Monastery Inside.
Dictation from the afterlife by the Spirit of María del Pilar”), published in 1885, she ferociously
criticizes the State, the Church, and the patriarchal power. Her journalistic activity was also
extensive and very relevant. Her pieces capture a very important moment on the Island: the
separation of Church and State and the debates that sparked because of the change in
government. She is an example of how Puerto Rican women took advantage of the colonial
transition to express their voice. A strong voice, well-grounded in reason and freethinking
Spiritism in order to make her opinion known. Suárez produced a counter-discourse in which the
woman performs a fundamental role, a leading role, that promised to transform the spaces where
society produces its rules and norms; that is, at home, in the Church, and the State.
Clara Román-Odio [00:19:41] After Francisca, there is Simplicia Armstrong de Ramú.
Simplicia Armstrong de Ramú was a cultured writer, spiritist activist, daughter of a Protestant
Englishman who died when the girl was five years old, and from a Catholic mother who left her
as an orphan at age thirteen and in charge of a nine-year-old brother. Armstrong de Ramú
dedicated her life to fighting for the emancipation of Puerto Rican women. She reimagined
gender roles and domesticity. She adopted a spiritist spirituality that enabled her to understand
the experience of the oppressed with a profound sense of charity and justice. In her book Ramo
de azucenas (A Bouquet of Lilies), published in 1908, she uses Spiritism to take a radiography of
the social behavior of turn-of-the-century Puerto Rico. She found a country with no clear
direction, buried under the hierarchies of gender and class and the religious prejudices of old
Spain. With Spiritism, she discovers a spirituality that reconciles her with God, the universe, and
the true strength of charity. I would tell you that Armstrong de Ramú offers Puerto Rican women
the tools of study, work, and spiritist spirituality so that they may liberate themselves from a
culture that rejects and discards them. She puts the issue of female emancipation in the hands of
women because, for her, the cultural change required for the construction of an equitable and just
society is only possible by means of an authentic process of interior liberation. And in this case,
the Kardecian Spiritism inspired this process.
Clara Román-Odio [00:22:09] Juana Baldoni Pérez was a medicinal or consultative medium.
She served as an interpreter of the Spirits for medicinal prescriptions. Scholars of Puerto Rican
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Spiritism affirm that she was one of the country’s best mediums of her time. People from all over
the Island came to consult her or to look for remedies for their ailments. Juana was also a
medium known as a speaking medium: the one who receives communications from Spirits that
present themselves without being called. Her sister Lola, who was a writer, transcribed those
messages. National and international magazines published many of her communications. Some
of them are available in our collection.
Clara Román-Odio [00:23:16] Brígida Álvarez Rodríguez was an important spiritist, educator,
and member of the municipal council of Vega Baja. Her father was Salomón Álvarez Domenech
and he was one of those responsible for the arrival of Spiritism in Puerto Rico during the
mid-nineteenth century. Don Salomón had his own printing press and published numerous
freethinking periodicals that later Brígida inherited. An interesting fact about Brígida is that
Brígida’s marriage with Fernando Enríquez Carmona was the first civil marriage celebrated in
the country. Additionally, Brígida was a suffragist. In 1929, when Puerto Rico approved the Law
for the Vote of the Educated Women, she nominated herself as a municipal councilwoman
candidate for the Liberal Party and was elected in 1932. Her work as an educator was so
important that when the movement arose to name the first high school in Vega Baja, it carried her
name.
Clara Román-Odio [00:24:45] Following the chronology, there is Agustina Guffain de
Doitteau. Agustina Guffain was one of the most well-known and influential spiritist leaders of
her time. Guffain defied the challenges of isolation and lack of female education. In the early
twentieth century, she created essential social networks that made support among women
possible. Her periodical publication El Iris de Paz (The Iris of Peace), published from 1900 to
1912, united the voices of Puerto Rican spiritists, allowing women to meet one another. From
that encounter a freethinking, supportive and collective feminine conscience was born. The
self-education effort that El Iris de Paz promoted is very important because it mobilized the
emergence of a popular culture that challenged the literate culture of the State and the Church.
Spiritist women participated in public forums, they connected the personal with the collective,
and fought for natural rights to have a central and rightful place in the debates that emerged
during the colonial transition. Furthermore, her periodical was the main entity responsible for
establishing, in 1903, the Federation of the Spiritists in Puerto Rico, which still exists today. In
1907, Guffain published her book Efluvios del alma. Colección de artículos y pensamientos
(Soul’s Effluvia. Collection of Articles and Thoughts). Efluvios represents, in my opinion, the
social and moral imbalance of a classist and sexist society, which reduces the rich woman to a
performative identity that the Church and the upper bourgeoisie reinforce. She also discovers the
poor and desperate woman who has nowhere to go and awards her dignity in her writings. So,
Guffain’s book assigns Spiritism the important mission of diagnosing and mitigating the social
ills that plagued the Island at her time. I would say that from Agustina Guffain’s writing and
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activism emerged a Puerto Rican woman who saw herself as an agent of change and as a bridge
between the working class and the lettered city.
Clara Román-Odio [00:28:10] After her is Lola Baldoni Pérez. Lola Baldoni Pérez was the
granddaughter of a French officer who fled from a terrible massacre in the Dominican Republic
and settled in Puerto Rico at the end of the eighteenth century. Lola was the second daughter of a
freethinking and anti-Spanish family that professed Spiritism. All five Baldoni sisters were
Spiritists. Lola belonged to the so-called first feminism movement that fought for women’s
rights, education and suffrage. She stood out as a writer and activist against the death penalty.
She was very well-known in Puerto Rico and Spain for her contributions in the periodicals El Iris
de Paz (The Iris of Peace) and La Luz del Porvenir (The Light of the Future). In her book
Impresiones: Colección de artículos (Impressions: A Collection of Articles), published in 1894,
she brings to light relevant issues, such as gender biases that inhibited the intellectual and moral
development of women; a profound sense of anti-clericalism; the connection between Spiritism
and the figure of Jesus; and she also does a critical analysis of the Law of Spiritual Progress laid
out in Allan Kardec’s The Book of Spirits. What Baldoni does here is that she analyzes the
dominant master plots of the culture of her time and dismantles them. I would say that Lola
Baldoni wrote to awaken the women of her time from the feminine fantasy that their culture
instilled in them, but she also wrote, like every good writer, for the women of the future, for
those of us who read her work today.
Clara Román-Odio [00:30:24] Luisa Capetillo was a spiritist writer, international labor leader,
and advocate for universal suffrage. She was one of the most renowned political and literary
figures of the first decades of the twentieth century. She was the daughter of a Basque worker
and a French immigrant. She put forward an unconventional premise regarding women and
workers that was inspired by anarchism and Spiritism. She was a leader of the Free Federation of
Workers and she wrote in working-class newspapers. An interesting fact about Capetillo is that
she worked as a reader in tobacco manufacturing factories, where she read aloud the
international anarchist press, literature, philosophical essays, and local and international news of
interest for the workers. Her book, which has a very long title, is titled Mi opinión. Sobre las
libertades, derechos y deberes de la mujer como compañera, madre y ser independiente en el
hogar, en la familia, y en el gobierno (My opinion. On the freedoms, rights, and duties of the
woman as partner, mother and independent being at home, in the family, and government), was
published in 1911 and then reprinted in 1913. This book is considered one of the earliest feminist
treatises of Latin America and the Caribbean and is an important example of
worker-feminist-spiritist writing. In Mi opinión, the critique of capital and gender go hand in
hand; anarchism and Spiritism work together to unmask power in its multiple manifestations.
Clara Román-Odio [00:32:41] Guillermina Massanet de Fermaintt performed a vital role in the
propagation of local and international Spiritism during the second half of the twentieth century.
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In Puerto Rico, she founded and directed the Spiritist Center Emeterio Bacon in Santurce and
traveled throughout the Island, leading conferences about the doctrine. It is important to note that
Doña Guillermina was the first woman elected president of the Confederación Espírita
Panamericana (Panamerican Spiritist Confederation C.E.P.A.) in 1957. She represented Puerto
Rico at several spiritist conferences in various countries of the world. In 1972, at the Spiritist
Congress of C.E.P.A. celebrated in Mexico, she was elected Honorary President of the
organization. Importantly, she was the cofounder and first president of the Asociación de
Mujeres Espiritistas Puertorriqueñas en Acción Inc. (Association of Puerto Rican Spiritist
Women in Action A.M.E.P.A.), founded in 1977, which is still active, and whose slogan is
“Educating for the Future.” The symbol of the organization is a dove with three grapes in its
beak. It represents the mission of A.M.E.P.A.: to water the seed of spiritist knowledge as a
science, philosophy, and set of morals. I would tell you that the life of Guillermina Massanet
exemplifies the extent to which Spiritism emancipated Puerto Rican women.
Clara Román-Odio [00:34:38] Clara Cardona Cardona was a spiritist, medicinal or consultative
medium, businesswoman, and municipal council member of San Sebastián for twelve years,
from 1944 to 1956. She grew up in an extended Catholic family that lived from agriculture. Her
mother was from the Canary Islands. Her father was a local farmer. Mediumship first came to her
life at the age of 15. She did spiritist work, first at home and then in the Guajataca vicinity, for
forty years. People from all regions of the Island came to her to address all types of situations,
but many witnesses affirm that her mission, above all, was to heal the sick. For her service to the
community, in 1990 the municipal government of San Sebastián declared her “Distinguished
Woman” of the town. The case of Doña Clara Cardona is interesting because it represents a
variant of Kardecian Spiritism that Néstor Rodríguez Escudero calls “Folkloric Spiritism.” And
this means that she was a medium, (a medicinal medium) who practiced the spiritist morals layed
out in the books codified by Allan Kardec. In her center, mediums worked on healing,
consultation, and dis-obsession, without her ever receiving any payment. They studied the
doctrine, but the scientific observation of spiritist phenomena was not analyzed, nor was any
formal record of meetings kept. Many people practiced this type of Kardecian Spiritism on the
Island at her time. People still practice it today, and this case is representative of this “Folkloric
Spiritism.”
Sofía Alpízar Román [00:36:58] Wonderful, the work of the female Spiritist pioneers in Puerto
Rico.
Clara Román-Odio [00:37:02] Thank you.
Sofía Alpízar Román [00:37:02] Now I would like to move on to the present time. Because of
that, I would like to ask you the following: in what way have the contemporary heiresses of
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Spiritism continued the legacy of their ancestors? How have they adapted this practice to current
circumstances?
Clara Román-Odio [00:37:18] Well, I interviewed nine, ten, contemporary spiritists. They all
study and practice Spiritism as the pioneers did. Four of them are presidents of spiritist centers or
organizations. I would say that they continue the legacy of their ancestors in multiple ways. They
meet once or twice per week in their respective centers to study the doctrine, to meditate, do
work of dis-obsession, and dialogue with the Spirits that approach them. They also do charity
work to help those in most need. They do charity wherever it is needed. In addition, they teach at
Institutes of Spiritist Culture and promote the self-education that the pioneers promoted. In
addition, they get involved in the politics of the country with the Legislative Power. For example,
they recently did a demonstration against euthanasia and the death penalty in the House of
Representatives; this based on spiritist principles. They also promote and participate in national
and international conferences; publish in magazines to contribute to the interpretation and
promotion of Spiritism, and many of them practice the spiritist morals of Jesus of Nazareth.
Clara Román-Odio [00:39:16] So yes, they continue the legacy. Now, how have they adapted
Spiritism to the current circumstances? Well, social needs are different. Puerto Rican women are
emancipated. Puerto Rican women have the right to vote, education, free expression, and
whatever mobility they want. In addition, there are hospitals, homes for the elderly, and
universities. There is a large middle class in Puerto Rico. So the basic needs are met, but there
are other social ills. Among them, there are: drug addiction, domestic abuse, mental illnesses that
have always existed, problems of social dysfunction, and personal alienation in general; the
problem of the destruction of the environment. There are still issues of gender abuse committed
against those who do not subscribe to dominant sexual orientations. So, yes, in my view, they
have definitely continued the legacy and also adapted it to the current context.
Sofía Alpízar Román [00:40:42] Now, I would like to know, what is, in your opinion, the future
of Spiritism on the Island? What challenges does it face, and what role do women play in its
continuation?
Clara Román-Odio [00:40:55] Well, Spiritism has a future on the Island. First, there are
Institutes of Spiritist Culture all over the Island where they teach and promote the doctrine.
Second, as a philosophical doctrine, Spiritism addresses a problem that does not change, a
perennial problem, which is the moral consequences of our actions. If we acknowledge that there
is a relationship between physical human existence and the spiritual world, and one becomes
aware of its consequences, then, it is possible and logical to think that one can work to achieve a
moral and spiritual transformation in human life. Or, in other words, if we understand that the
Spirit is eternal, that we have free will, and that we are responsible for it, then we will have to
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live with greater compassion (I imagine) and charity with ourselves, and with others. I believe
that Spiritism still has a lot to offer.
Clara Román-Odio [00:42:18] Regarding the challenges and the role of women in overcoming
them, well, on the one hand, challenges are created by time and circumstances. On the other
hand, the challenges of Spiritism are the same as those in the past. People often reject the study
of Spiritism because they believe that it is something which is not. For example, that it is a
religion with dogma, rituals, and beliefs. Well, it’s not that; or something related to the occult,
magic, sorcery, omen, when in fact it is not. As defined by Allan Kardec, Spiritism is a science
that observes and studies the phenomenon of the manifestation of Spirits. It is also a
philosophical doctrine that addresses questions that philosophy has always focused on; questions
about the origin and nature of God, the soul, the Spirit, and the human being: Why are we here?
Where are we going? etc. It is also a moral practice modeled on the figure of Jesus of Nazareth.
So, despite that definition, that is quite clear, and how people practice Spiritism in the Institutes
of Spiritist Culture, sometimes it is confused with what it is not. As for the role of women, I
think it will be key, because if it was for women who faced enormous circumstances and barriers
to action and decision, it will be even more so for the women of the future.
Sofía Alpízar Román [00:44:18] Now, moving into a more personal area, I would like to know
if the project has had a personal impact on you as a woman, as a Puerto Rican, and as an
academic. If so, how has that impact been, and what experiences or insights have been the most
significant to you?
Clara Román-Odio [00:44:39] Well, the research was a great vehicle that reconnected me with
my roots and my homeland. I rediscovered the story of my paternal grandmother, Clara Cardona,
a spiritist who did much for her people and the women who had the fortune of living under the
protection of her knowledge and heart. It also reconnected me to the childhood stories of my
mother, Aida Cardona, and of my aunt Lidia Román, and of neighbors like Lidia Cardona
Fuentes, who lived nearby and attested to the spiritist experience of my grandmother and of my
hometown. Also, from an academic point of view, the project changed me in tangible ways.
Analyzing the primary works of the pioneer writers brought me back to the story of my country
and its women. These were extraordinary women who faced the complete oppression of their
freedom, women considered inferior by the law and by the Church/religion. They were the
daughters of a misogynistic, patriarchal colonial system, who lacked real opportunities. These
were women who advocated for their rights and the rights of the most underprivileged. I feel
deeply proud and pleased to contribute to an academic understanding of their works, of these
compatriots who thought with great freedom and who put the issue of the emancipation of
women in their own hands. On a personal level, this project transformed how I view time and
freedom. It brought me back, in its most pragmatic dimension, to the ideas of free will and
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personal responsibility. And these ideas will guide me, as never before, in the pilgrimages that I
have yet to take.
Sofía Alpízar Román [00:47:06] The work you have done, and listening to the knowledge and
experience you have gained has been magnificent. I would like to end this interview by asking
you if there is anything else you would like to share before ending this interview, something that
I have not asked you yet.
Clara Román-Odio [00:47:24] Well, yes! Archival research gave me an extraordinary
opportunity to rescue those valuable texts and to share them with interested readers. These texts
were scattered in private libraries and collections that do not circulate in society. The opportunity
to rescue and disseminate them has been wonderful. Digital technologies’ capacity for inclusion
and preservation also has immense value to me because they reaffirm an essential academic
principle, which is the indiscriminate cultivation of knowledge for the goodness and benefit of
all. I also want to add that we will have a digital display of this entire project opening this fall.
An important objective of this project is to disseminate this essential element of Puerto Rican
history, spiritual culture, literature and other materials to specialized and non-specialized
audiences, for which there is no equivalent resource to date. We have used digital technologies to
increase citizen participation and to offer free and complete access to this research. So, I hope
you will join us this fall... And well, I also thank you very much for the opportunity to talk about
these women, and for the time and care you put in your questions, which I have very much
enjoyed.
Sofía Alpízar Román [00:49:27] Thank you. Thank you very much also for your time and for
the great work you have done. I know that not only Puerto Rico but Latin America will
appreciate it.
Clara Román-Odio [00:49:36] Thank you very much.

